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The UELETIR S o

f all the offerings, the sin and trespass

offerings are the best known and under-

stood because of their clear association
with Christ's crucifixion for the sins of the
world. At the other end of the spectrum, the
peace offering is the least understood be-
cause its symbolism, while easy to grasp, is
perhaps the most difficult to experience in
actual practice. It isintroduced in Leviticus
3.1-5:

When hisoffering isasacrifice of peace
offering, if he offers it of the herd,
whether male or female, he shall offer it
without blemish before the Lorp. And
he shall lay his hand on the head of his
offering, and kill it at the door of the
tabernacle of meeting; and Aaron’ ssons,
the priests shall sprinkle the blood all
around on the altar. Then he shall offer
from the sacrifice of the peace offering
an offering made by fire to the Lorp.
The fat that covers the entrails and all
the fat that is on the entrails, the two
kidneysandthefat that ison them by the
flanks, and the fatty lobe attached to the
liver abovethekidneys, he shall remove;
and Aaron’s sons shall burn it on the
altar upon the burnt sacrifice, which is
on the wood that is on the fire, as an
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offering made by fire, asweet aromato
the Lorb.

Biblical commentatorshavegiventhisoffer-
ing a variety of titles. “Peace,” “fellowship,”
“praise,” and “thanksgiving” arethe most com-
mon. However, the Keil-Delitzsch Commen-
tary states that the most correct is “saving
offering” (vol. 1, p. 298). Each title shows a
somewhat different aspect of the teaching con-
tained init. Verse5informsusthat thistooisa
sweet-savor offering, indicating that no sin is
involved in it, and thus it is most satisfying to
God. The word “satisfying” is important to
understanding thisoffering.

Verse 5 also shows us an aspect of theritual
that teaches us about this offering’ s purpose.
It is burnt upon, that is, on top of, the burnt
sacrifice, whichinturn had the meal offering
on top of it. They were not necessarily lay-
ered like a sandwich and then all burned at
the same time. However, the daily burnt
offering was always made first, and it was
followed by the meal offering and the peace
offering on the same fire (Keil-Delitzsch,
vol. 1, p. 300).

The peace offering, then, had to be offered
after the other two were already burning. How
long after islost to history, but it could not have
been along time if the same fire was used.
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Leviticus7:11-18, 29-32 providesmoreinfor-
mation regarding the specific distribution of the
various parts of this animal sacrifice:

This is the law of the sacrifice of peace
offerings which he shall offer to the
Lorp: If he offersit for a thanksgiving,
then he shall offer, with the sacrifice of
thanksgiving, unleavened cakes mixed
with oil, unleavened wafersanointed with
oil, or cakesof finely blended flour mixed
with oil. Besidesthe cakes, as hisoffering
he shall offer leavened bread with the
sacrifice of thanksgiving of his peace of-
fering. And from it he shall offer one cake
from each offering as a heave offering to
the Lorp. It shall belong to the priest who
sprinkles the blood of the peace offering.
The flesh of the sacrifice of his peace
offering for thanksgiving shall be eaten
the same day it is offered. He shall not
leave any of it until morning. But if the
sacrifice of this offering is a vow or a
voluntary offering, it shall be eaten the
same day that he offers his sacrifice; but
on next day theremainder of it also may be
eaten; the remainder of the flesh of the
sacrifice on the third day must be burned
with fire. And if any of the flesh of the
sacrifice of his peace offering is eaten at
all onthethirdday, it shall not beaccepted,
nor shall it be imputed to him; whoever
offersit shall be an abomination, and the
person who eats of it shall bear guilt.

.. . He who offers the sacrifice of his
peace offering to the Lorb shall bring his
offering to the Lorp from the sacrifice of
his peace offering. His own hands shall
bring the offerings made by fire to the
Lorp. The fat with the breast he shall
bring, that the breast may be waved as a
wave offering before the Lorp. And the
priest shall burn the fat on the altar, but
thebreast shall be Aaron’ sand hissons'.
Alsotheright thigh you shall giveto the
priest as a heave offering from the sac-
rifices of your peace offerings.

We need to understand the order followed
here: The offerer brought his offering to the
altar, laidhishandonit, andslew it. The priest
sprinkled the blood upon the altar and around

it. The animal was then cut up, and God’'s
portion—almost entirely fat, besides the two
kidneys—was placed on top of the already
burning burnt and meal offerings.

Then the priest received the breast and right
shoulder for himself and his children, and the
offerer received the remainder of the animal to
eat. However, it had to be eaten within one day
if it wasathank offering or within two daysif it
was a vow or voluntary offering. If any re-
mained on the third day, it had to be burned. In
this process, the major teaching of the peace
offering is reveal ed.

Recall that the burning on the altar of the
sweet-savor offerings pictures God consuming
ameal and being satisfied. Likewise, the priest
receiving hisportion showshim being satisfied,
and the offerer with hisportionisalso satisfied.
“Filled,” “gratified,” “contented,” “accepted,”
“convinced,” “supplied,” *“persuaded,”
“pleased,” and “assured” all capture the intent
of the symbolism.

Inaddition, sinceall parties—God, priest, and
man—share the same meal and satisfaction, it
showsall in peaceful communionor fellowship.
Because it was placed in sequence on top of
the other two offerings, the peace offering is
directly connected to them, and thus it depicts
theeffect of perfect devotionto God and man:
peaceful satisfaction and fellowship, thefruit
of devotedly keeping the two great command-
ments of the law.

In this sacrifice Christ symbolically plays
all three parts: He isthe offering, sacrificing
His life in service; He is the priest, serving
mankind at the altar as Mediator; and He is
theofferer, bringing Hissacrificeto thealtar.
The altar, the place of meeting for all three,
represents sacrificial services and devotion
to Godthat giveHim satisfactionand resultin
our acceptance.

The peace offering shows man, as Christ,
accepted, fed, strengthened, and satisfied by
sacrifice, teaching that sacrifice is indeed the
essence, the heart and core, the essential ele-
ment, of love whether to God or man. More
specifically, it shows us that sacrifice plays a
major role in acceptance before God, spiritual
feeding and therefore spiritual strength, and
spiritual satisfaction. Devoted people sacrifice
for those they love. Thus, sacrifice indicates
devotionto God (burnt offering) and devotionin
service to man (meal offering).

The flesh of the
sacrifice of his
peace offering for
thanksgiving shall
be eaten the same
day it is offered.
—Leviticus 715
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The Offerings of Leviticus: The Peace Offering

For if our heart
condemns us, God
15 greater than
our heart, and
knows all things.
—1|John 320

Everyone desiresto feel asense of satisfaction,
that all iswell. Thisislargely what weall strive
for inlife. But how are we trying to achieveit?
If we grasp the general instruction contained
within the sacrifices, we ought to be able to
understand how spiritually damaging self-
centerednessand striving for thewrong goalsin
life are. Self-centeredness produces the oppo-
site fruit of self-sacrifice.

Self-centeredness does not feed and
strengthen a sense of satisfaction and content-
ment. It destroysthrough spiritual malnutrition,
producing ahunger or craving for more of what
never satisfies. John simply and practically lays
downthisprinciplein| John 3:16-24:

By this we know love, because He laid
down Hislifefor us. And we also ought
to lay down our lives for the brethren.
But whoever hasthisworld’ sgoods, and
sees hisbrother in need, and shutsup his
heart from him, how does the love of
God abidein him?My little children, let
us not love in word or in tongue, but in
deed and in truth. And by this we know
that we are of the truth, and shall assure
our hearts before Him. For if our heart
condemns us, God is greater than our
heart, and knows all things. Beloved, if
our heart does not condemn us, we have
confidence toward God. And whatever
we ask we receive from Him, because we
keep His commandments and do those
thingsthat are pleasingin Hissight. And
thisisHiscommandment: that we should
believe on the name of His Son Jesus
Christ and love one another, as He gave
us commandment. Now he who keeps
His commandments abides in Him and
Hein him. And by thiswe know that He
abidesin us, by the Spirit which He has
given us.

In verse 16, John teaches that we can know
love by observing the way Jesus lived Hislife.
He sacrificed His life for us by laying it down
each day, as well as in death, setting us an
example to follow in our relations with the
brethren. In verse 17, he provides a practical
illustration of away we canlay down our lifein
love. Then, in verse 18, he encourages us not
merely to agree with truth but to take action to
meet a brother’s need.

Verse 19 begins to show the effect of de-
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voted sacrifice to this way of life. The per-
suasive power of knowing we are doing the
right things inspires assurance, confidence,
and satisfaction; we feel apositive sensethat
we are right with God. He then explains that,
when these are not produced—but instead
we feel guilt and condemnation because we
know we are not doing well, and our concern
for not being perfect overwhelms us—we
need to go to God for forgiveness because He
will forgive.

Verse 21 is a subtle encouragement to
repent, to turn from our self-centeredness so
we can be at peace with God and within
ourselves. Verse 22 discloses the positive
effect of laying down our livesin sacrificefor
our brethren by devotedly keeping the com-
mandments: answered prayers. Living by faith
and displaying it through alife of sacrificial
loveisthe theme of verse 23, and finally, in
verse 24, he reveals another positive effect:
to know absolutely that Helivesin usand we
inHim. Our livesrevolve around faithin this
knowledge.

Thequestionat thispointisstill, “How arewe
trying to find satisfaction in life?” We could
reword it, “How arewetrying to find love, joy,
and peace?’ The Parable of the Prodigal Son
touches on thisissue:

And not many days after, the younger son
gathered all together, journeyed to a far
country, and there wasted his possessions
with prodigal living. But when he had
spent all, there arose a severe famine in
that land, and he began to be in want.
Then he went and joined himself to a
citizen of that country, and he sent him
into hisfieldstofeed swine. And hewould
gladly have filled his stomach with the
podsthat the swine ate, and no one gave
him anything. But when he came to
himself, he said, “How many of my
father’ shired servants have bread enough
and to spare, and | perish with hunger!”
(Luke15:13-17)

Liketheyoung man, weyearnfor afeeling of
well-being, peace, security, fun, and happiness.
Alsolikehim, wepursue after them, attempting
toproducetheminvirtually every way but the
Father’'s way. We, like him, experience the
same empty, hollow, something-is-missing
feelings.
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The Offerings of Leviticus: The Peace Offering

Some may remember a popular song of a
few decades ago sung by Margaret Whiting
titled“IsThat All Therels?” Thelyricsdealt
with this very subject. The singer recounts
having tried so many supposedly exciting and
fulfilling things in life yet having found no
lasting satisfaction in any of them. Following
each experience, she concludes by asking the
guestion, “Is that all there is?” The song
clearly expresses that such alifeis not truly
fulfilling.

What is missing from such alifeis the true
purpose of life combined with the effort of
fulfilling it by living the required way. These

three offeringsin Leviticus 1-3 broadly define
God’'s way of life: doing all things within the
context of His purpose in love. As we have
seen, | John 5:3 defines love as keeping the
commandments, and the essence of love is
sacrificial giving.

For this Is the

Thoughwithout the Spirit of God, somepeople |0ve of God
(psychologists, for instance) have figured out o
much of this. The part they have not determined that we keep HIS
through observing humanity isthetrue purpose
of life because God has not revealed it to them. commandments
They have, however, found that the essence of —1John53

loveis sacrifice and that doing the right things
produces a sense of well-being.

Ason honors

his father  and a
servant his master.
If then | am the
Father where s
My honor?
—Malachi 1.6

How does God react to those who should know
better but live before Him a poor-quality life?
Malachi 1:6-10 pictures God' sreaction—Heis
not pleased:

“A son honors hisfather, and aservant his
master. If then | am the Father, where is
My honor? And if | am aMaster, whereis
My reverence? says the Lorp of hosts to
you priestswho despiseMy name. Y et you
say, ‘In what way have we despised Y our
name? You offer defiled food on My
altar. But you say, ‘In what way have we
defiled You? By saying, ‘ Thetable of the
Lorp iscontemptible.” Andwhenyou offer
the blind as a sacrifice, isit not evil? And
when you offer thelame and sick, isit not
evil?Offeritthentoyour governor! Would
he be pleased with you? Would he accept
you favorably?’ says the Lorp of hosts.
“But now entreat God's favor, that He
may be graciousto us. Whilethisisbeing
done by your hands, will He accept you
favorably?” saysthe Lorp of hosts. “Who
is there even among you who would shut
thedoors, sothat youwould not kindlefire
on My altar in vain? | have no pleasurein
you,” says the Lorp of hosts.

Here God indictsthe peopleof Malachi’ sday
for offering inferior, sometimes even deformed
animalson Hisaltar! The spiritual parallel con-
cernsthe offering of our livesin serviceto Him
and fellowman. Arewe, out of lovefor God and
His people, giving the best we have to offer in
life's circumstances? Solomon admonishes in
Ecclesiastes9:10, “Whatever your hand findsto
do, doit with your might; for thereisno work or

device or knowledge or wisdom in the grave
whereyouaregoing.” A Protestant hymn, “ Give
of Your Best to the Master,” expresses this
requirement well. Though God accepts us be-
cause of Jesus Christ, He expects us to give the
very best we can in return.

Luke 22:15-16 specifically concerns Jesus
Passover offering, but we need to consider its
effects in light of the peace offering rather
than the sin offering: “Then He said to them,
‘With fervent desire | have desired to eat this
Passover with you before | suffer; for | say to
you, I will nolonger eat of it until itisfulfilled
inthekingdom of God.” First, God issatisfied
because man is in communion with Him
through Christ, the offering. Second, man is
satisfied because he knows he is accepted by
GodandinfellowshipwithHim. Third, thepriest
is satisfied because, as the common friend of
formerly estranged parties, He is happy to see
them in fellowship. No wonder Christ desired
this particular Passover! It produced the very
purpose for which He came.

The medium that bringsthis all about is sac-
rifice. It is not just Christ’s sacrifice on the
stake, for it just culminated a whole series of
sacrifices that began in heaven when He sacri-
ficed His glory as God, became a man, and
subjected Himself to the Father’ swill perfectly.
Christ’ sstated desire hereislooking forward to
God and mankind being in fellowship with each
other in His Kingdom—the ultimate effect of
giving the best of ourselves to God following
Jesus’ example.

Recall the thought expressed in | John 3:20:
“For if our heart condemns us, God is greater
than our heart, and knows all things.” Thisis

(continued on page 15)
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“Be Ready Always To Give An Answer” — | Peter 3:15 (KJV)

Faith to Face
Our Tnals

oesit seemasif lifeisbecom-
D ingjust onetrial after another?

For thosewho believethat the
time is short, this should come as no
surprise—it is final-exam time. For
thosewho do not believetimeisshort,
then our personal timeisshort. None
of us knows the deadline God has
assigned to our lives—some die sud-
denly in their thirties, forties and fif-
ties, but we do know that with each
passing day we get closer to our end.
Because God isfaithful and not slack
concerning His promise of finishing
the good work He has begun in us,
trials are a necessary part of the
Christianlife.

Still, it can beoverwhelming. How
do we combat discouragement? How
do we endure to the end? God has
givenusthefundamental understand-
ing we need to face our trials suc-
cessfully and endurein | John 4:17:
“Love has been perfected among us
in this: that we may have boldnessin
the day of judgment; because as He
is, so are wein thisworld.”

On itsface, it does not seem to be
much of an answer. That is because
to understand the power of this
verse, we need to bring together
other scriptures—the “here a little,

therealittle” principle. The explana-
tion begins with an incredible yet
generally overlooked scripture.

God'’s Perfect Love

This amazing scriptureisin John 17.
This chapter is the last prayer of
Jesus Christ just before His arrest
that Passover night. He begins by
praying for Himself, then for Hisdis-
ciples. Verse 20 begins a section in
which He includes all future believ-
ers, “those who will believe in Me
through their [the disciples’] word.”

At this point, consider for a mo-
ment how much God must love Jesus
Christ. After all, they havebeenwork-
ing together side-by-sidefor literally
countlessyears—all eternity—inper-
fect harmony.

Relatively few couplesareblessed
with outstanding marriages that last
fifty yearsor more. After solong, the
depth of their relationship must be
close and intimate. If that happens
between two human beings in fifty
years, what would it be like after a
few billion? It would be intimate be-
yond our comprehension. Such isthe
depth of God’s love for Christ—far
beyond our comprehension.

Now notice verse 23, especially
the two requests made by Christ in
the last half of the verse: “I in them,
and You in Me; that they may be
made perfect in one, and that the
world may know that Y ou have sent
Me, and havelovedthemasY ou have
loved Me.” Jesus is asking God to
reveal two things to the world: that
God sent Himand that God lovesusas
much as He loves Jesus Christ.

Understanding the full impact of
thisversehingesonalittle, two-letter
word “as.” One definition is “to the
same extent or degree; equally.”
Equally impliesnomore, noless. This
definition makes Jesus’ request stag-
geringinitsimplications! It meanswe
can truthfully say that there is not a
beingintheuniverse—including Jesus
Christ—whom God loves more than
us. Each individual whom God has
called can say the same thing. God
loves us all at the same incredible,
beyond-our-comprehensionlevel.

Thisstatement al so showsChrist’s
unbelievablelovefor us. He hasbeen
with God forever, yet the Son feels
no animosity that our Father loves
us just as much, unlike the elder
brother in the Parable of the Prodigal
Son. In fact, in His prayer Christ is

“Love has been perfected among us in this: that we may have boldness
in the day of judgment; because as He is, so are we in this world.”

—I/ John 4:17
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asking God to broadcast this fact to
the world! Christ is preeminent in
position and responsibility—but not
in the Father’ s love. Asthe perfect
Parent, He does not love any one
child more than the others.

Tounderscorethisequality of love,
notice how other Bible translations
handletheword*“ as.” They usewords
like“evenas,” “just as,” “inthesame
way,” “with the same love as,” “as
much as,” and “just as much as.” All
emphasizetheequality of the Father’s
love.

On the authority of Jesus Christ,
the same Jesus who has been with
God forever, we know the Father
lovesusas much asHeloves Jesus—
no more, no less. If we consider how
much He must love Christ after
spending billions of years working
together in perfect harmony, that is
exactly how much He loves us. The
true depth of that love is definitely
beyond our comprehension. It takes
faith to believe this simple statement
of fact.

“Shall He Find Faith?”

The Bible shows that trusting in that
love, believing how special we areto
God, and how much He loves us will
be crucial to our salvation—to our
enduringtotheend. InLuke18:8, pay
special attention to the time frame:
“When the Son of Man comes, will
He really find faith on the earth?’
This sobering scripture aims di-
rectly at anyone who isleft standing,
so to speak, at His coming. Christ
looked down through the millennia,
and saw us—Ilookedinto our hearts—
and wondered, “Where is the faith?”
What faith is Jesus talking about?
It cannot bein His existence because
even the demons believe that. De-
mons also have a great deal of re-
spect for God's power and
sovereignty. What the demons do not
believe in is God's love and all that
springs from it. For instance, how
could Satan haverebelledif hereally
believed in God’ s love for him? Per-
hapstheoriginal iniquity foundin Sa-
tan, the start of all trouble, was his

lack of faithin God’slove for him—
“for whatever isnot from faithissin”
(Romans 14:23). That faithlessness
led to pride and vanity and ultimately
torebellion.

When Christreturns, will Hefinda
people who believe how much God
loves them and therefore will trust
in Him no matter what the physical
evidence lookslike? That isthe faith
Christ istalking about in verse 8.

In the preceding verses, Christ
contraststhe unjust judge, who could
not care less, to the true God, who
could not care or love more. The
underlying subject of the parable is
God' sfaithfulnessandlove, and Jesus
gave it to encourage our faith in the
Father's love.

Then, inverse8, Christ says, “I tell
you that [the Father] will avenge [the
elect] speedily,” followedimmediately
by, “Nevertheless, when the Son of
Man comes, will Hereally find faith
ontheearth?” A definition for never-
thelessis“in spite of that.” God will
act speedily in His great love for us,
yet in spite of that fact, peoplein the
end time will still have difficulty be-
lieving in the depth of Hislove.

Our salvation dependson believing
how special we are to God—how
much Helovesus. Jesussaysin verse
1, “Then He spoke a parable to them,
that men always ought to pray and
not lose heart.” Along with prayer,
this parable teaches us about not
losing heart—enduring to the end.
Knowing how much God loves us
can give us the courage and hope
we need to face and endure what is
ahead.

Lamentations 3:21-23 (RSV) tells
us what we have to remember and
believeif wearetohavetherightkind
of hope: “But this| call to mind, and
therefore | have hope: The steadfast
love of the Lorp never ceases, his
mercies never come to an end; they
are new every morning; great is thy
faithfulness.”

Enduring to the End

TheBibleshowsusthedamage caused
when God's people do not believe

how special we are to Him. Jesus
saysinMatthew 24:12,“ And because
lawlessness will abound, the love of
many will grow cold.” How do we
keep our love from going cold? We
must go to the source to replenish it.
Where is that source? Where does
real love come from? The answer is
found in | John 4:19: “We love Him
because He first loved us.”

Not long ago, the church had |ead-
ers and members who no longer be-
lieved how special we are and how
much God lovesthose He has called.
They wanted to becomelikethe other
churches. When that kind of faith is
lacking, we cut ourselves off from
the only true source of love. The
result is automatic: What love we
have begins to grow cold.

As members began to see the
church crumble around them, they
began walking by sight and no longer
believed in the elect’ s special status
with God. What happened to those
people? Most have simply disap-
peared—they did not endure to the
end or believe how much God loved
them. That is how important itisto
believe in the depth of God’'s love
for us.

The next verse, Matthew 24:13,
reinforces this thought: “But he who
endures to the end shall be saved.”
Jesus sets up a contrast. Verse 12
describes people without faith in
God'’s love for us growing cold and
not enduring. In verse 13, “but”
suggests that those with faith in His
love will endure and be saved.

What happened over the past de-
cade or so is nothing compared to
what is ahead for some of us. The
time of Jacob'’s trouble will be ter-
rible. Many will face famine, pesti-
lence, and persecution. Friends and
family may turn on us. Church mem-
berswill die. When all this happens,
there may be no physical evidence
to see how much God loves us.
How will we endure those times?
We will, but only if we absolutely
believe in how special we are to
God, how much Helovesus. Thatis
thefaithwewill need to endure any
trial.
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Faith to Face Our Trials

Our Day of Judgment

With all this as a backdrop, notice |
John 4:8: “Hewho doesnot love does
not know God, for God islove.”

Every thought, every word, every
act of God is an expression of love.
Godissovereign, and Hehastheright
to do whatever Hewants. Thiswould
betyranny except for onesimplefact:
Everything God does, whether seem-
ingly arbitrary or not, ismotivated by
love. Evenour trialsare supreme acts
of loveasHebrews12:5-11 and Job’s
experience show.

Herbert W. Armstrong once said
about Job: “Job was one of the
hardest men for God to ever bring
down to repentance that has ever
lived on the face of this earth.” As
terrible asthetrial was, Job needed
it for salvation. Psalm 84:11 says
that God will withhold no good thing
fromus. Towithholdthat trial from
Job would have been withholding a
good thing, making God guilty of
hating Job (Proverbs 13:24).

Only God iswise enough to allow
usto gothrough adesperately needed
trial while simultaneously using it to
accomplishHisother purposesaswell.
In the worsening times ahead, God
will not use some of us as cannon
fodder for His purposes, though He
has the right to do it—He made us.
Because of His love for us, He will
allow us to face trials because we
need them to perfect us. After all,
“all things work together for good”
to those called (Romans 8:28).

How will we survive spiritually if
we are among those God chooses to
be persecuted, possibly tortured, and
killed? Only because we believe that
God loves no one more than us, and
for this reason, we will know that
what we are enduring is for our good
and will bring about His purpose.

As children, we were disciplined
by our parents. As it happened, how
often did we thank them for the love
they were showing us? As parents,
wehavedisciplined our children. How
many times have they ever said,
“Thank you” ?Most likely, theanswer
to both is“Never!”

Dowedisciplineour children out
of love or hate? Love, of course.
Then why do they not say, “Thank
you”? At the moment it is happen-
ing, they cannot see—they do not
believe—how much we love them. It
isahallmark of youth orimmaturity to
be blind to the big picture, to see
only what isdirectly infront of them.
Hopefully, in times of trial, we are
not children in a spiritual sense.

The apostle John describeslovein
| John 4:10 [Contemporary English
Version (CEV)]: “Real loveisnot our
lovefor God, but hislovefor us. God
sent his Son to be the sacrifice by
which our sins are forgiven.”

He writes in verse 16: “And we
haveknown and believedthelovethat
God has for us. God is love, and he
who abidesinloveabidesin God, and
Godinhim.” John wants usto under-
stand how much God loves us and to
believe how special we areto God—
our faith in how much He loves us.
The fact that God is love is repeated
from verse 8 to emphasize how com-
plete God's love is toward us. The
verseendswith thefruit of thiskind
of love—unity.

This leads directly into | John 4:17
(God’' sWordversion): “God’ slovehas
reacheditsgoal inus. Sowelook ahead
with confidencetotheday of judgment.
While we are in this world, we are
exactly like him with regard to love.”

If we havethisfaithin God’slove
for usmentioned in verse 16, its pur-
pose is to give us the confidence,
courage, and hope we need as we
face our trials in our day of judg-
ment, which is now (I Peter 4:17),
whatever and whenever they may
be. By exercising thisfaith, we will
be exactly like Christ.

Christ had absolute faith in God’ s
lovefor Him, and Heused that faithto
triumph in Histrials and endure. We
must use the exact same faith in
following the example He set for us.

“Examine yourselves,
whether ye be in the faith.”

Whilel John 4:17 givesusthe master
key—faithin the depth of God’ slove

for us—to unlock the understanding
we need to face our trials success-
fully and endure, the story does not
end there. John continuesinverse 18:
“Thereisno fear in love; but perfect
love casts out fear, because fear in-
volvestorment. But hewho fears has
not been made perfect in love.”

If understanding how much God
loves us and believing in it are so
important, how can we tell where
we stand in the strength of that
belief? Verse 18 begins to answer
that question. Fear and worry signal
that we are not yet perfect in our
belief in how much God lovesus. If
we believe that the God of infinite
power andwisdomlovesnooneinthe
universe more than us, what do we
have to fear or worry about?

What good parent does not use all
the resources available to ensure the
well being of hisor her children? We
are in the minute-by-minute care of
the great God (Matthew 10:29-31).
“If God isfor us, who can be against
us?’ (Romans8:31). Similarly, Isaiah
43:13 (CEV) records an important
promise from God: “I am God now
and forever. No one can snatch you
from me or stand in my way.”

Nothing outside of us can stand
in His way of accomplishing His
purpose to save except ourselves
(John 6:39-40; 10:28; Philippians1:6).
As difficult as Job was, God knew
exactly what trial was necessary—
in his case, a quite painful one—to
get the right result. He knows the
buttonsto push and the pressuresto
apply to set each of us straight. Job
36:15 (Today’s English Version)
tells us, “But God teaches men
through suffering and uses distress
to open their eyes.”

A secondsign of our lack of faithin
Hisloveis how we respond to trials.
If we believein how much Heloves
us, then we know thetrial isfor our
good. Because of Hislove, weshould
know that atrial isnot just an arbi-
trary act without rhyme or reason.
Because He is God, it cannot be an
accidental circumstance happening
without His awareness or concern. It

(continued on page 18)
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Peter's Trumpets Me

of the Day of the Lord, and he ends it by

speaking of theMillennium. God’ speoplelook
forward to both occasionsthrough the Day of Trum-
pets and the Feast of Tabernacles, respectively.

J oel begins his second chapter by speaking

Blow thetrumpet in Zion, and sound an alarmin
My holy mountain! Let all the inhabitants of the
land tremble; for the day of the Lorp is coming,
foritisat hand: A day of darknessand gloominess,
a day of clouds and thick darkness, like the
morning clouds spread over the mountains. . . .

And it shall come to pass afterward that | will
pour out My Spirit on all flesh; your sons and
your daughters shall prophesy, your old men
shall dream dreams, your young men shall
seevisions; and also on My menservantsand
on My maidservants| will pour out My spirit
in those days. And | will show wondersin the
heavens and in the earth: Blood and fire and
pillars of smoke. The sun shall be turned into
darkness, and the moon into blood, before the
coming of the great and terrible day of the
Lorp. And it shall come to pass that whoever
calls on the name of the Lorp shall be saved.
(Joel 2:1-2,28-32)

Joel is certainly speaking of the events immedi-
ately before the Millennium, the “blood and fire” of
the day of God’ swrath, followed by the widespread
availability of His Holy Spirit as the Millennium
starts. Why, then, does Peter relate Joel’s words to
Pentecost? As he says, “ But thisiswhat was spoken
by the prophet Joel” (Acts 2:16). Inebriation had
nothingtodowithit, the apostle asserts, ashe begins
his extended quotation of Joel 2:28-32, cited above.

Peter’s comments are a “first” in severa re-
spects. They appear near the start of his very first
sermon, of which there would be many more. They
comeinthevery first sermoninthenewly founded
church of God, and there would be many, many
more of these as well. In fact, they represent the
very first time Old Testament scriptureisquotedin
a sermon by any apostle—ever.

For al that, however, this“first” ispuzzling! What
did Peter see in Joel’s apocalyptic prophecy that
madehimthink of Pentecost? Admittedly, Pentecost’s
“divided tongues, as of fire” (Acts 2:3) may have
brought Joel’ sdescription of fireand smoketo his
mind. And, yes, about fifty days earlier the sun
had darkened, on the Passover afternoon of
Christ’s death. However, had the moon turned
into blood then or on the day Peter preached?
Where wasthe"blood and fireand pillarsof smoke”
of which Joel speaks? Perhaps most importantly,
did God pour His Spirit “on all flesh” on Pente-
cost, ap 31?Why did Godinspire Peter to quote Joel
in this context?

The Pentecost Miracle

To understand why Peter connected the events on
that Pentecost with Joel’ s prophecy, wewill need to
notice two things about the miracle of Pentecost: its
nature and its participants.

The Miracle' s Nature: The miracle temporally
“healed” the ailment God imposed at Babel.
There, God divided thelanguagesof mankind, inflict-
ing on it an impediment to communication (see
Genesis 11:1-9). Suddenly, relationships became
much moredifficult to establish and maintain. Man-
kind scattered.

Communication isatwo-way street, involving
a source and areceiver. These are what we call
the speaker and the hearer, respectively. By
changing speaker and hearer, the miracle brought
source and receiver together, where normally
they would remain distant. The disciples spoke
languages in which they were untutored. Mem-
bers of their audience heard the disciples “ speak
in hisown language” (Acts2:6). Communication
took place.

Asmiracles go, thisisa*“strange” one. It did not
involve healing the blind, deaf, or lame en masse; it
did not involvethewhol esal e casting out of demons.
Compared to the plagues God sent on Egypt or to
Jesus' raising of Lazarus from the dead, the Pente-
cost miracle was not dramatic. Nevertheless, we
will seethat it was significant.
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The Miracle’'s Participants: The miracle in-
volved Jewish speakers of a substandard dia-
lect and Gentile hearers from around the world.
The disciples were Galileans. By virtue of the
distance separating them from Jerusalem, Galileans
spoke a different dialect of Aramaic than that
spoken in Jerusalem. Like many dialects, theirs
waswhat linguistscall a“shibboleth,” atermthey
get from Judges 12:6. A shibboleth is a speech
pattern that identifies the speaker’s background.
In the disciples’ case, it marked them to be what
the Jerusalem leadership considered uneducated
and low class. As an analogy, one could compare
the Galilean dialect to “ cockney” English—also a
shibboleth. The dons of Oxbridge look down on
those who are “unfortunate” enough to speak
cockney. That is how the effete Jewish elite in
Jerusalem reacted to the Galilean dialect. Every-
one who heard the disciples knew they were from
Galilee. Their audience was dumbfounded that
these untutored fellows could fluently speak other
languages:

Look, are not all these who speak Galileans?
And how is it that we hear, each in our own
language in which we were born? Parthians
and Medes and Elamites, those dwelling in
Mesopotamia, Judea and Cappadocia, Pontus
and Asia, Phrygia and Pamphylia, Egypt and
the parts of Libya adjoining Cyrene, visitors
from Rome, both Jews and proselytes, Cretans
and Arabs—we hear them speaking in our
own tongues the wonderful works of God.
(Acts 2:7-11)

Notice that they mention “Jews and proselytes.”
Thecosmopolitan audiencewasnot composed merely
of Jews who had traveled from abroad for the holy
day, but al so of Gentiles converted to Judaism—that
is, proselytes. Unliketypical Jewstoday, pre-Diaspora
Jews (before ap 70) were dedicated missionaries.
Christ Himself refers to their evangelistic zeal:
“You travel land and sea to win one proselyte”
(Matthew 23:15). Over the years, the Jews—Ilike
evangelicalstoday—had carried their religion ev-

entecost

erywhere. Paul preached the gospel in synagogue
after synagogue throughout the Roman Empire.
There were synagogues in the Parthian Empire
as well; Peter, when he served God in Babylon,
certainly frequented them. Judaism had reached
the Far East by Christ’s time and perhaps the
distant West as well.

Pentecost’s was a miracle of language. It
showed Peter what Pentecost was all about: God
had enabled communication between Himself and
mankind. He had made it possible to build a
relationship between God and man and between
man and man. Even if human civilization had
reached the end of itsrope—suffering thejudgment
of God, asJoel apocalyptically describesit—"who-
ever calls on the name of the Lorp shall be saved”
(Acts 2:21).

Most importantly, Peter understood that thisnew
level of communicationincluded the Gentiles. This
iswhy Joel’ swords struck home to him on the Day
of Pentecost. He knew that the word “whoever”
included the Gentiles scattered about in the audi-
ence. He preached good news to them: They now
had access to God’s salvation.

Notice Peter’ s concluding comments to his ser-
mon that day. In answer to the peoples query,
“What are we to do?” the apostle replies:

Repent, and | et every one of you bebaptizedin
the name of Jesus Christ for the remission of
sins; and you shall receivethe gift of the Holy
Spirit. For the promise is to you and to your
children, and to all who are afar off, as many
asthe Lord our God will call. (Acts 2:38-39)

Gentiles, those “who are afar off,” could be
“among the remnant whom the Lorp calls” (Joel
2:32).

Servants to the Gentiles

Joel 2:28-31 offershope to the Gentiles. Joel was not
aone in writing of that hope. The prophet Isaiah
speaks of the coming of a“ Servant” who will raiseup
the remnant of Israel and serve “as a light to the
Gentiles. . . to the ends of the earth.”

PROPHECY WATCH
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And now the Lorp says, who formed Me
from the womb to be His Servant, to bring
Jacob back to Him, so that Israel is gath-
ered to Him (for | shall be gloriousin the
eyes of the Lorp, and My God shall be My
strength), indeed He says, “Itistoo small a
thing that Y ou should be My Servant to
raise up the tribes of Jacob, and to restore
the preserved ones of Israel; | will also
giveYouasalighttotheGentiles, that Y ou
should be My salvation to the ends of the
earth.” (Isaiah 49:5-6)

The reference to Christ as God's Servant
hereisreminiscent of Acts2:18 (and Joel 2:29),
where God says He will pour out His Spirit “on
My menservants and on My maidservants.”
Those in God’s New Testament church act as
God' s servants, under Christ, the Head of the
church, to preach the gospel “in all the world
as a witness to all the nations, and then the
end will come” (Matthew 24:14). Only about

thirty verseslater, in Matthew 24:45-51, Jesus
again makes use of the servant metaphor, this
time in the Parable of the Faithful and Evil
Servants. The working servant is rewarded at
Christ’s return, but the evil one, convinced
that “My master isdelaying Hiscoming,” finds
himself “cut . . . intwo.”

Christ’s Ministry of Light

Centuries after Isaiah wrote those his words of
hope, another of God’ sservantsspeaksof Christ
asalight tothe Gentiles. Simeon, recognizingthe
infant Jesus as God’s Anointed, exclaims:

Lord, now You are letting Your servant
depart in peace, according to Your word;
for my eyes have seen Your salvation
which You have prepared before the face
of all peoples, alight to bring revelation to
the Gentiles, and the glory of Y our people
Israel. (Luke 2:29-32)

Luke's catalog of nations in Acts 2 begs
comparison with the list appearing in Jeremiah
25:11-31. This list of nations, mostly Gentiles
ones, is one of the longest in God’s Word. In
verses11-12, God saysthat anumber of nations,
including Judah “ shall servetheking of Babylon
seventy years. Then it shall cometo pass, when
seventy years are completed, that | will punish
the king of Babylon.” At the expiration of the
seventy years, Babylon fell and Cyrus released
anumber of nations from captivity.

Beginning with verse 15, God commissions
Jeremiah to do some preaching—and awholel ot
of traveling.

[T]hus says the Lorp God of Israel to me:
“Takethiswine cup of fury from My hand,
and cause all the nations, to whom | send
you, to drink it. And they will drink and
stagger and go mad because of the sword
that | will send among them.” Then | took
thecupfromtheLorp’shand, and madeall
the nations drink, to whom the Lorp had
sent me; Jerusalem and the cities of Judah,
its kings and its princes, to make them a
desolation, an astonishment, ahissing, and

acurse, as it is this day; Pharaoh king of
Egypt, hisservants, hisprinces, and all his
people; al themixed multitude, al thekings
of the land of Uz, all the kings of the land
of thePhilistines (namely, Ashkelon, Gaza,
Ekron, and theremnant of Ashdod); Edom,
Moab, and the people of Ammon; all the
kingsof Tyre, all thekingsof Sidon, andthe
kings of the coastlands which are across
thesea; Dedan, Tema, Buz, and all who are
in the farthest corners; all the kings of
Arabiaand all the kings of the mixed mul-
titudewho dwell inthe desert; all thekings
of Zimri, all the kings of Elam, and all the
kings of the Medes; all the kings of the
north, far and near, one with another; and
all the kingdoms of theworld which areon
the face of the earth. Also the king of
Sheshach [that is, Babylon] shall drink
after them. “Therefore you shall say to
them, ‘Thus says the Lorp of hosts, the
God of Israel: “ Drink, bedrunk, and vomit!
Fall and rise no more, because of the sword
which | will sendamongyou.”” Andit shall
be, if they refuseto take the cup from your
hand to drink, then you shall say to them,

12
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Christ would eventually serve as a light to the
Gentiles. While Simeon
does not quote Isaiah directly, he was certainly
familiar with Isaiah 49 aswell aslsaiah 8 and 9.
In these two early chapters of Isaiah, the
prophet also shows Christ as a light to the
Gentiles. Lurking in them is the rhetoric of
Joel—the darkness, the shadow of death, yet
afterward, just asin Joel, hope shines through.

To the law and to the testimony! If they
do not speak according to thisword, itis
because there is no light in them. . . .
Then they will look to the earth, and see
trouble and darkness, gloom and anguish;
and they will be driven into darkness.
Neverthelessthe gloom will not be upon
her who is distressed, as when at first
Helightly esteemed the land of Zebulun
and the land of Naphtali, and afterward
more heavily oppressed her, by the way
of the sea, beyond the Jordan, in Galilee

of the Gentiles. The people who walked
indarknesshave seen agreat light; those
who dwelt in the land of the shadow of
death, upon them a light has shined.
(Isaiah 8:20, 22-9:1-2)

Isaiah wrote after the fall of Israel to
Assyria. The Assyrians' attack on the land of
Zebulun and Naphtali, in the northern part of
Israel, came in two waves. The first “distress”
resulted in the deportation of some Israelites.
The second oppression was much heavier,
resultinginthedeportation of virtually every-
one. Then, the Assyrians imported Gentile
peoples to the area of Zebulon and Naphtali,
the area of Galilee. Their descendents—the
Samaritans—heavily populated Galilee in
Christ’s day.

Christ was reared in Galilee, where small
enclaves of Jews lived among many Gentiles.
Matthew, writing of the start of Christ’s minis-
try, writes:

‘Thus says the Lorp of hosts: “You shall
certainly drink! For behold, | begintobring
calamity on the city whichiscalled by My
name, and should you be utterly unpun-
ished? Y ou shall not be unpunished, for |
will call for asword onall theinhabitants of
the earth,” saysthe Lorp of hosts.” There-
fore prophesy against themall thesewords,
and say to them, “The Lorb will roar from
on high, and utter His voice from His holy
habitation; Hewill roar mightily against His
fold. He will give a shout, as those who
tread the grapes, against all theinhabitants
of the earth. A noise will come to the ends
of the earth—for the Lorp has a contro-
versy with the nations; He will plead His
case with all flesh. He will give those who
are wicked to the sword,” says the Lorb.

Thus says the Lorp of hosts: “Behold,
disaster shall goforthfrom nationto nation,
and a great whirlwind shall be raised up
from the farthest parts of the earth.”

Like Noah in his day, Jeremiah traveled the
world as God’ switness. He delivered a*“ Joel 2"

message, one of “clouds and thick darkness”
(verse 2). He warned of “disaster . . . from
nation to nation”—widespread failure of the
international system that wouldresultinwar for
“all the inhabitants of the earth.”

The typical fulfillment of these words took
placeintheyearsand decadesjust after Jeremiah
uttered them, in the axial period of history. A
series of worldwide wars, continuing intermit-
tently for centuries, destroyed every kingdom of
early antiquity. (Theword all appearsinthetext
cited above no less than 20 times.) Few modern
hi storiansappreciatethe displacement of peoples
and destruction of culture that took place in
those axial years.

Thefinal fulfillment of Jeremiah’s prophecy
will take place during the coming day of God's
wrath. We speak of that on the Feast of Trum-
pets.

Jeremiah 25 ends with no message of hope
for the Gentiles. Y et, as|saiah 9 and 49, aswel
as a number of other passages, indicate, the
Gentilesdo have hope. That hopetook agigantic
|eap forward on Pentecost, Ap 31. Fromthat time
forward, “whoever calls on the name of the
Lorp shall be saved.”

PROPHECY WATCH
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Now when Jesus heard that John [the
Baptist] had been put in prison, He de-
parted to Galilee. And leaving Nazareth,
Hecameand dweltin Capernaum, whichis
by the sea, in the regions of Zebulun and
Naphtali, that it might be fulfilled which
was spoken by Isaiah the prophet, saying:
“The land of Zebulun and the land of
Naphtali, the way of the sea, beyond the
Jordan, Galilee of the Gentiles; the people
who sat in darkness saw a great light, and
uponthosewho sat intheregion and shadow
of death light hasdawned.” From that time
Jesus began to preach and to say, “ Repent,
for the kingdom of heaven is at hand.
(Matthew 4:12-17)

It was in the Gentile area of Galilee—not in
Jewish Jerusalem to the south—where Christ
began His ministry of light. In Romans 11:11,
Paul asserts that “salvation has come to the
Gentiles.” Peter, inciting Joel inhisfirst sermon,
understandsthe Gentilesto bespiritually“inthe
region and shadow of death,” in deep darkness,
with clouds obscuring their vision of God’ ssal-
vation. Herelates Joel to Pentecost because, on
that day, God spread apart those cloudsto allow
the light of His salvation to reach the Gentiles,
dispellingtheir gloom. What happenedin Acts2
gave the Gentiles the hope that they could build
a relationship with the God of salvation. The
hope of the Gentiles becomes the theme of the
book of Acts, as seen, for example,

- inthepreaching by PhiliptotheEthiopian
eunuch (Acts 8);

- in the work by Peter with Cornelius and
hisfamily (Acts 10); and

- in Paul’s ministry to the Gentiles in
every city hevisited. God called Paul “to
bear My name before Gentiles” (Acts
9:15). Chapters 11 through 28 of Acts
relates how Paul did that.

Christ: the Hope
of the Gentiles

Asthepassagesin | saiah (and el sewhere) indicate,
God did not “remember” the Gentiles by way of
afterthought. He planned to offer them salvation
early on. How early? Genesis 12 recordsthecall of
Abraham (then Abram), and the first of God's
many promisesto him. God tellsthe patriarch,

Get out of your country, fromyour kindred
and fromyour father’ shouse, to aland that
I will show you. | will make you a great
nation; | will bless you and make your
name great; and you shall be a blessing.
| will blessthosewho blessyou, and | will
curse him who curses you; and in you all
the families of the earth shall be blessed.
(Genesis12:1-3)

God remembers the Gentiles when He calls
Abraham, promising that every nation, “all
the families of the earth,” will be blessed in
the blessings of Abraham. Paul, “the apostle
to the Gentiles” (Romans 11:13), carries the
thought to its conclusion when he asserts that
the line demarcating Jew and Gentile disap-
pears in Christ: “[T]here is neither Jew nor
Greek; . .. for you are all onein Christ Jesus.
Andif youareChrist’s, thenyou are Abraham’s
seed, and heirs according to the promise”
(Galatians 3:28-29).

It is no accident that the events of Pente-
cost, Ap 31, introduce the book of Acts. God
uses the linguistic miracle to indicate the
broad-based hope the Gentiles now have in
Christ. God had enabled a hitherto closed
communication channel between God and
man—as well as between man and man. The
gulfs separating God and mankind—and man
and man—were now bridgeable. “On earth
peace, good will toward men” (Luke 2:14), of
which the heavenly host had sung, was now
attainable. God displayed His ability to reverse
the effects of Babel.

Communication between God and man-
kind. Paul, writing to the Ephesian church,
makesit clear that the hope promised in the Old
Testament to the Gentilescamewith Christ. The
resultisthat they can become membersof God’'s
household—HisFamily.

Therefore remember that you, once Gen-
tiles in the flesh—who are called Uncir-
cumcision by what is called the
Circumcisionmadeintheflesh by hands—
that at that time you were without Christ,
being aliens from the commonwealth of
Israel and strangers from the covenants of
promise, having no hopeand without Godin
theworld. But now in Christ Jesusyouwho
once were far off have been made near by
the blood of Christ. . . . Now, therefore,
you areno longer strangersand foreigners,
(continued on page 18)
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The Offerings of Leviticus: The Peace Offering

(continued from page 6)

vitally important to us because we of all people
are subject to intense feelings of self-condem-
nation and guilt from knowing that we are not
living upto God' sstandard. Wetruly care about
what God thinks of us because we know more
than most about Him.

Our faith is not to be blind and unthinking
but based on truth. Our application of faithin
light of this verse necessitates a fascinating
balance between two extremes that arise from
our more precise knowledge of God's way.
Both extremes are wrong. The first extreme,
aready noted, is that we live life in constant
guilt and fear that God’ shammer will fall and
smash us to smithereens at any moment due
to our imperfections.

The second is a laissez-faire, God-is-very-
merciful-and-tolerant, He-understands-my-
weaknesses attitude. In this extreme, sins are
accepted as part of the normal course of life,
and no determined effort is made to overcome
them. Some have given in to a particular sin,
exclaiming, “ God understands my needs.” God
also understandsrebellion.

But whatever happened to Jesus’ strong
admonition, “If your right eye causes you to
sin, pluck it out” or “If your right hand causes
you to sin, cut it off” (Matthew 5:29-30)7?

Certainly, Hedoesnot mean thisliterally, but
itillustratesthe seriousdetermination, vigor,
and strength we are to employ in overcoming
sin. Those who minimize sin come close to
trampling the Son of God underfoot and putting
His sacrifice to an open shame (see Hebrews
6:6; 10:29).

How good is the sacrifice of such aperson’s
life? Heis guilty of practicing sin. John writes,
“Whoever is born of God does not sin, for His
seed remainsin him; and he cannot sin, because
he has been born of God” (I John 3:9). Later, in
Revelation 22:15, he adds, “But outside [the
New Jerusalem] are dogs and sorcerers and
sexually immoral and murderers and idol aters,
and whoever loves and practices a lie.” Such
peoplewill not bein God’ s Kingdom.

Their consciences have adjusted in asimilar
way to the situationin Malachi 1. Sin, adefiled
life, isacceptable, and their attitude seemsto be
that God will just have to be satisfied with
childrenwhowill not striveto overcome. Thisis
dangerous business indeed because God says
only those who overcome will inherit all things
(Revelation 21:7). Is God satisfied with such a
situation? Does He not desire a better offering
from His children for their welfare and His
glory? If He is not content, the fellowship is
either already broken or is breaking down.

If your right eye
causes you to sin,
pluck itout. .. If
your right hand
causes you to sin,
cutitoff...
—Matthew’5:29-30

Our concern, however, is for those who are
strivingtoovercomebut still failingfromtimeto
time—those who know they are not living up to
the standard and struggle with a guilty con-
scienceand feel their fellowship with God iscut
off because of occasional sin. Themajority of us
probably fall into this category.

When we commit the occasional sin, are we

For | bear no longer acceptable to God? I's our fellowship

. truly cut off?Whileitistruethat sin separatesus

them WItﬂESS that from Him, do weremain unsatisfied becausewe

the have P feel thereisno communion? Once again, God’ s

y grace rescues us from what would otherwise be
animpossiblesituation.

Zeal fOl’ G.Od’ Amidst thefirst-century church’ srather pas-

but not accordmg sionatediscussionsover theapplicability of cer-

tain portions of the law, Peter says in Acts

{0 knowledge. 15:10-11: “Now therefore, why do you test God

n by putting a yoke on the neck of the disciples

—Romans 102 which neither our fathers nor we were able to

bear? But we believe that through the grace of
the Lord Jesus Christ we shall be saved in the
same manner as they.” Peter is acknowledging
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thisvery situation, except his referenceisto
the Old Covenant. He recognizes that, if we
try to be as holy as God is holy in this life
through obediencealone, we put ourselvesinto
animpossiblesituation. Itisthisfact, in part, that
Israel’s experiences under the Old Covenant
were designed to reveal.

Undoubtedly, most Phariseesweresincerein
their misguided devotion to God. Paul writes
inRomans 10:2that I srael has“azeal for God
but not according to knowledge,” that is, true
knowledge. In their efforts to be pure, they
added law upon law to try to keep from
sinning—and perhaps even add a measure of
absol ution—but they made mattersonly more
difficult with each new law.

Theanswer to thisconfounding situation lies
in a change of our natures arising from repen-
tance, receipt of God's Holy Spirit, and—per-
haps above all—access to God through Jesus
Christ. Through these come fellowship and ex-
perience with Them throughout the remainder
of lifeand accessto God' s merciful gracewhen

15



PERSONAL >»

we fall short. There can be no doubt we are
saved by grace through faith. Our depression
and extreme self-condemnation reveals a lack
of faith in God’s willingness to forgive upon
repentance. Though works are required of us,
we cannot earn our way into the Kingdom
through them because they will forever fall
short in providing payment for sin.

Paul confirms, however, that love requires
works: “And walk in love, as Christ also has
loved us and given Himself for us, an offering
and a sacrifice to God for a sweet-smelling
aroma’ (Ephesians 5:2). Notice that Paul says
Christ has given Himself for us and that the
offering he refers to is a sweet savor. Paul’s
reference, therefore, is not that Christ gave
Himself for us as a sin offering but as one not
involving sin: He was a burnt, meal, and peace
offering. He gave Himself for usin the manner
inwhich Helived Hislife.

EvenasChrist’ssinofferingisfor us, andwe
find acceptance before God, satisfaction, and
peace when we understand and believe that our
sinsareforgiven, soalsoisHislife, asHelived
it, for us. It is as though when God looks at us,
He sees Christ! Thisisan incredibly wondrous
aspect of His grace and part of the doctrine of
our being“inChrist,” thatis, part of the spiritual
body of which He is the Head.

| Corinthians 12:12 says, “For asthe body is
oneand hasmany members, but all themembers
of that one body, being many, are one body, so
alsois Christ.” Ephesians 1:21-23 repeats this
concept:

[The Father has raised Christ] far above
all principality and power and might and
dominion, and every name that is named,
notonly inthisagebut alsointhatwhichis
to come. And He put all things under His
feet, and gave Him to be head over all
thingstothechurch, whichisHisbody, the
fullnessof Himwhofillsall inall.

Even though the human body consists of
many parts, it is also an integrated whole. So
also is Christ, and thus God “sees” Christ as an
integrated whole.

Paul uses this same idea in a somewhat
different context in Galatians 3:16, 28-29:

Now to Abraham and his Seed were the
promises made. He does not say, “And to
seeds,” as of many, but as of one, “And to
your Seed,” who is Christ. . . . There is
neither Jew nor Greek, there is neither
slave nor free, there is neither male nor
female; for you areall onein Christ Jesus.
And if you are Christ’s, then you are
Abraham'’s seed, and heirs according to
the promise.

It is clear, especially in verse 29, that, con-
cerning the promises, the entire church with all
itsintegrated partsisperceived asbeing Christ.
This is the source of much of our spiritual
strength. It shows us, as “cells’ of Christ's
body, spiritually nurtured by thefood of thealtar
whileincommunionwithour spiritual Father and
His Son, our Savior. Thisisthefood that comes
down from heaven (John 6:33, 41, 50-51, 58).

Itisfrom certain knowledgeof these spiritual
truths that we are moved to take advantage of
our acceptanceinto Their presence. Thefruit of
thisisour confidenceand boldnessso that wedo
not unnecessarily condemn ourselves. As men-
tioned earlier, thereisatension betweenthetwo
extremes of excessive guilt and feelings of
worthlessness in contrast to the casual, care-
less, irresponsible, “ God will just havetotakeme
asl am” disregard of our responsibility toglorify
God in all wethink, say, and do.

Thisis why John says, “God is greater than
our heart.” He is ever willing to accept us as
Christ—even though we personally bring Him
blemished offeringsin our life’ s experiences—
as long as our attitude has not turned to tram-
pling the sacrifice of His Son underfoot and
treating it as a common thing.

We will never enter into God’s acceptance
and fellowship based on any work of offering
we sacrifice to Him. The only thing He will
accept is the unblemished offering of Christ’s
life, and because it accompanies or precedes us
into His presence, we are accepted, have com-
munion with Him, and are fed.

For as the body

IS one and has
many members,
but all the members
of that one body,
being many,

are one body,

50 also in Christ,
—| Corinthians [212
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Another aspect of this offering isimportant for us
toconsider moreclosely: Thepriest’schildrenare
also specificaly named to receive of the peace
offering. Notice Leviticus 7:31-32: “And the

priest shall burn thefat on thealtar, but the breast
shall beAaron’sand hissons' . Alsotheright thigh
you shall give to the priest as a heave offering
from the sacrifices of your peace offerings.”
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The Offerings of Leviticus: The Peace Offering

Comparethiswith Numbers 18:9-11.:

Thisshall beyoursof the most holy things
reserved from the fire: every offering of
theirs, every grain offering and every sin
offering and every trespassofferingwhich
they render to Me, shall be most holy for
you and your sons. In a most holy place
you shall eat it; every male shall eat it. It
shall beholy toyou. Thisalsoisyours: the
heave offering of their gift, with all the
wave offerings of the children of Israel; |
have given them to you, and your sons
and daughters with you, as an ordinance
forever. Everyone who is clean in your
house may eat it.

Whom do the priest’ s children symbolically
represent? Thisisimportant because they were
also to eat directly of the offering and be
satisfied. We have already seen that Christ is
symbolically portrayed in several guises, as
offerer, offering, and priest. Remember also
that Christ is one with the church. We are parts
of His body; we are “in Him.”

The Old Testament also characterizes the
churchinseveral symbolic guises. For example,
all of Israel represents the church as the chil-
dren of God in pilgrimageto itsinheritance. At
other times, it is specifically represented as
those who have made a covenant with God.
Here, the priest’s children—or at other times,
the entire tribe of Levi—symbolize the church
in another specific mode: in serviceto God. In
being permitted to partake of the sacrifices, the
priest’s children stand for the church in com-
munion with God. God shows through this that
he who offered an animal in order to feast with
God could not do so without also feasting with
God'’ s priests and their children.

In this, we have a small window into | John
4:20: “1f someone says, ‘| love God,” and hates
hisbrother, heisaliar; for hewho doesnot love
his brother whom he has seen, how can helove
God whom he has not seen?” It also tiesinto |
John 3:17: “But whoever has this world’s
goods, and sees hisbrother in need, and shuts
up his heart from him, how does the love of
God abidein him?”

The two great commandments are abso-
lutely, inextricably linked, and for them to pro-
duce the peaceable fruit of righteousness
represented by the peace offering, we must
keepthemintandeminreal time. Today, all who
really have communion with God must share
that communionwith Hispriest, Christ,and His
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“children,” the rest of the church, the offerer’s
brethren.

Noticeapractical application of thisrecorded
inActs2:41-46:

Those who gladly received [Peter’s] word
were baptized; and that day about three
thousand souls were added to them. And
they continued steadfastly in the apostles’
doctrine and fellowship, in the breaking of
bread, and in prayers. Then fear came upon
every soul, and many wonders and signs
were done through the apostles. Now all
who believed were together, and had all
thingsincommon, and sold their possessions
and goods, and divided them among all, as
anyone had need. So continuing daily with
one accord, in the temple, and breaking
bread from house to house, they ate their
food with gladness and simplicity of heart.

It is easy to see the church’s oneness in this
practical circumstance. What we do to share in
and contribute to this unity is something each of
us needsto explore. The possibilities are almost
endless, if we keep our eyes and ears open
and think of practical applicationsamong those
we fellowship with. This is a way to produce
peace, and isit not our responsibility to be both
peacemakers and our brother’s keeper?

The overall lesson we should learn from the
peace offering isthat it representsthe effect, the
consequence, of devotion given directly to God
anddevotionto God giveninservicetoman. This
effect is commonly called “peace” and, in an
overall sense, picturesall in harmony.

We must remember, though, that “peace,” as
used in terms of this offering, does not convey
meretranquility. Thisiswhy commentators can-
not arrive at a consistent name for it. The word
connotes a great deal more. Like shalom, it
implies abundance in every area of life, even
prosperity and good health. It also suggests
thankfulnessfor blessings received and deliver-
ance from difficulty. Is it any wonder that
most researchersfeel it was the offering most
commonly made? We should makethis offering
every day—on our kneesgiving thanks, praise,
and blessing to God for His abundant mercy
and providence.

InChristian love,

s

If someane says,
“I'love God,”
and hates his
brother heisa
liar: for he who
does not love his
brother whom he
has seen, how can
he love God whom
he has not seen?
—John 3:17
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(continued from page 14)
but fellow citizenswiththe saintsand mem-
bersof thehousehold of God. . . . (Ephesians
2:11-13,19)

Communication between man and man.
Pentecost also teaches us about the power God
gives us to bridge the gap between human be-
ings. Individuals led by God's Spirit become
related to each other by the fact that they “are
no longer strangersand foreigners, but fellow
citizens with the saints and members of the
household of God.” Paul summarizes the re-
lationship near the end of Romans. Notice,
incidentally, that Paul refers hereto Christ asa
servant:

Therefore receive one another, just as
Christalsoreceived us, totheglory of God.
Now | say that Jesus Christ has become a
servant to the circumcision for the truth of
God, to confirm the promises made to the
fathers, and that the Gentilesmight glorify
Godfor Hismercy, asitiswritten: “ For this
reason | will confess to You among the
Gentiles, and sing to Your name.” And
again he says. “Rejoice, O Gentiles, with
Hispeople!” And again: “Praisethe Lorb,
all you Gentiles! Laud Him, all you
peoples!” And again, Isaiah says: “ There

PROPHECY WATCH

shall bearoot of Jesse; and He shall riseto
reignover the Gentiles,inHimthe Gentiles
shall hope.” (Romans 15:7-12)

Christ will eventually “reign over the Gen-
tiles.” At that time, He will finish the work He
started at Pentecost, complete the work that
Pentecost merely presages. The prophet
Zephaniah prophesiesthat God will eventually
reverse the linguistically divisive effect of
Babel: “I will restore to the peoples a pure
language, that they may call on the name of
the Lorp, to serve Him with one accord”
(Zephaniah 3:9).

Note the plural: peoples. To “all the families
of the earth,” God will open the channel of
communication by which they, as Joel and Peter
agree, may “call on the name of the Lorp.”
Then, they will be, as at that time of Pentecost,
AD 31, “with one accord” (see Acts 1:14; 2:46;
4:24;5:12).

Paul concludesin Romans 15:13: “Now may
the God of hopefill you with all joy and peace
in believing, that you may abound in hope by
the power of the Holy Spirit.” The miracle of
that Pentecost day gives “whoever calls on
the name of the Lorp” —Gentile and I sraelite
alike—"joy and peace” because of the hope all
share through God’ s Spirit.

—Charles F. Whitaker
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Faith to Face Our Trials

(continued from page 9)

definitely cannot be an act just to
make our lives more difficult. These
might bethethoughtsof achildwhile
receiving aspanking, but they should
not be ours.

A third way to measurethestrength
of our faith is to list the things that
would make our lives better yet seem
to be out of reach. For some, it is
money; others, ajob; and still others,
amate. Psalm 84:11isaversewecan
use to get the right perspective: “No
goodthingwill Hewithholdfromthose
who walk uprightly.”

If we are walking uprightly, our
lack of adesired thingisinitself a
good indication that at thistime it is
not good for us, no matter what we

might think to the contrary. Other-
wise, this verse cannot be true. Get-
ting what we want rather than what
we need can be spiritually lethal
(Revelation3:17).

A final way to measure our faithis
to examine if we ever feel we love
ourselves more than God does. A
person with this attitude begins to
take things into his own hands be-
cause he cannot trust Godto do it—
hedoesnot believehow good Godis
and how much He loves him. To
doubt the depth of God’slovefor us
is to deny God and the very essence
of who He is—love.

Thisdescribes Satan’ sattitude, one
that could be considered insanity.
Human nature, which mimicsSatan’s

spirit (Ephesians2:2) issuicidal, want-
ing to sin even though it knows the
result is death. Thus, because human
nature contains this spirit of self-de-
struction, God always loves us more
than we love ourselves.

Itisvital that we build our faithin
God'’slovefor usandrealizejust how
special we are to Him. He loves no
one elsein the universe more. | John
4:17 promisesthat perfectingour faith
in God’s love for us gives us the
power we need to face our trials, our
day of judgment, boldly. In doing so,
we will be imitating the faith Jesus
Christ exercised in facing His trials,
showing absolutefaith in God' slove
for us.

—Pat Higgins
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New Infectious Diseases

The nation’s top scientists say that environmental, eco-
nomic, social, and scientific changes have helpedto trigger
an unprecedented explosion of more than 35 new infec-
tious diseases since the early 1970s. The U.S. death rate
from infectious disease, which dropped in the first part
of the 20th century and then stabilized, is now double
what it was in 1980. The Institute of Medicine reports
that every hour 1,500 people worldwide die of an
infectious disease, and more than half of those are chil-
dren under 5. Many of the infectious diseases that now
seem common—food-borne E. coli, waterborne
Cryptosporidium, airborne Legionnaire’s disease, blood-
borne hepatitis C, and sexually transmitted AIDS—first
surfaced in roughly the past 30 years. “This period from the
1970s is without precedent in the history of the annals of
medicine,” says Dr. Paul Epstein, associate director of
Harvard Medical School. A panel of top U.S. researchers
attributed the surge in new diseases to specific factorsin
the world and the way we live: microbial adaptation and
change; human susceptibility to infection; changing
ecosystems; human demographics and behavior; eco-
nomic development and land use; international travel
and commerce; technology and industry; breakdown of
public health measures; and war and famine.

war's New Face

by David C. Grabbe

U.S. Debt

Kevin DeMeritt, president of Lear Financial, reports that the
currentcombined debt of all U.S. households, businesses,
and governments has reached an unthinkable $31 trillion
dollars. America’s Gross Domestic Product (GDP) is only
$10.5 trillion, making total indebtedness 295% of GDP. In
comparison, just before the Great Depression, the per-
centage of debtto GDP was 264%, 31 points lower than
itis today. This trend of indebtedness is everywhere:

The U.S. is the world’s largest debtor nation.

Since 1995, debt has been growing at 8-10% per
year, twice as fast as economic growth.

Governmentdebt (federal, state, and local) amounts
to $5 trillion, of which the federal portionis $3.5 trillion.

Household debtis estimated at $8.2 trillion.

The percentage of loans in foreclosure hasrisen to
arecord 1.18% from 1.15 %.

Bankruptcies in 2003 will likely set a record for the
third straightyear.

U.S. pension funds are under-funded by upwards
of $300 billion.

« Casualties: Once, each side sought to inflict as many
casualties as possible on the enemy. Now, Western armies
strive to minimize the other sides’ losses. Inresponse, non-

Middle East scholar Daniel Pipes sees the rules of conflict ~ Western rulers sometimes inflict casualties on their own
being rewritten by the West to facilitate more precise and  civilian populations by placing them in danger, while the
“humane”wars. These include: invading army tries to avoid killing and hurting them.

* Whois the enemy: War used to be aimed againstawhole
country. Now, the authorities painstakingly distinguish be-
tween the government and the people. The former is the
enemy; the latter, potentially friendly. This leads to such
examples as U.S. planes simultaneously carrying bombs to
destroy the regime and food to relieve the populace.

* Who will win: The outcome of war used to be the overriding
question. Now, when itis West vs. non-West, the wide gulf
ineconomics, technology, materiel, training, and organiza-
tion virtually assures a Western victory. With this assumed,
attention focuses on matters such as the duration of hos-
tilities and the number of casualties.

Immigrants in the

MILITARY

About 37,400 foreign nationals serve inthe U.S. military,
according to the Department of Defense. Many non-citi-
zens turn to the military for a stable job and access to
education. Servinginthe military is also a quicker way for
green card holdersto obtain U.S. citizenship, and legisla-
tion being decided uponin Congress may speeditup even
more. Last July, as athank-you gesture to those fighting
the war against terrorism, President Bush waived the
normal three-year waiting period for soldiers who want
tobecome citizens.

Forerunner =June 2003

« Plunder: Asrecently as 1918, victory inwar meant beggaring
the loser. Starting with the Marshall Plan after World War
I, the U.S. established the precedent of paying for the
rehabilitation of its former enemies.

* Rooting for the other side: Nationality once defined loyal-
ties—no longer. Now significant numbers of Westerners
oppose the war goals of their own governments. These
sentiments contributed significantly to the French loss in
Algeria and the U.S. loss in Vietnam. In the latest war
against Iraq, some Americans and Britons wanted the
coalitiontolose. Contrarily, plenty of Iragis desired a coalition
victory.

America’s Black Economy

Author Eric Schlosser writes in Reefer Madness: Sex, Drugs
and Cheap Labor in the American Black Market that mari-
juana, pornography, andillegal labor have created a hidden
marketin the U.S. which now accounts for as much as 10%
of the American economy. As a cash crop, marijuana is
believed to have surpassed corn, and hardcore pornography
revenue equals Hollywood’s domestic box office takings. The
total number of illegalimmigrantsis estimated atabout 8 million,
and about a million of them are employed and being paid in
cash. Although the official American economy has been
suffering a downturn, the shadow economy is enjoying un-
precedented levels of success, much as Prohibition fuelled
illegal markets in the 1930s.

Watch therefore, for you know neither the day northe hourwhen the Sonof Man is coming. (Matthew 25:13)



BiBLE STUDY:
THE PARABLE OF THE
Two DEBTORS

The setting of the Parable of the Two Debtorsis the house of
Simon, a Pharisee, who had invited Jesusto eat with him. To
show respect for Jesus, a woman stops in uninvited, but
Simon callsher asinner, one notoriously wicked, aprostitute
(Luke 7:36-39). These three real people are reflected in the
threefictitiouscharactersof Jesus’ parable (verses41-42):
acreditor, a debtor who owes 500 denarii, and another who
owes50.
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1. What was Simon the Pharisee’s attitude? Luke 7:36-50;
Proverbs26:12; Isaiah 65:5; 1| Corinthians10:12; Philippians
2:3-4; Titus1:16.

ComMENT: Simon’s pharisaic sensibilities were shocked by
the sinner’s action—and even more by Christ’s attitude to-
ward her. Hewas complacent and self-absorbed, and his self-
righteousness manifested itself in pleasure with his own
“goodness’ and “importance.” Although he invited Jesus to
eat at hishouse, it wasnot tolearn from Jesusor to honor Him,
ashislack of effort to supply thetraditional courtesy of water
to wash His feet shows. Jesus could have regarded this
serious breach of etiquette as a direct insult.

Simon also shows Jesus no warmth or concern when He
arrives at his house; in that day’s culture, a polite kiss was
appropriate in greeting. Neither does he pour oil on Jesus’
head, another widespread custom among the Jews. The oil
was asweet or olive oil prepared to give off a pleasant smell,
as well as to render the hair more smooth and elegant. His
negligence of concern toward Jesus exposed Simon’s true
spiritual bankruptcy.

2. What was the woman'’s attitude? Luke 7:38, 42, 44-47; |
Corinthians13:13; 8:1-3; 1 John 2:10.

CommMmENT: Thewoman'’ sentranceisnot asrudeasit may seem
to us, as it was customary for an uninvited guest to join a
gathering in a house as an observer. Her silence reveals her
appropriate behavior; she came to learn from Jesus and re-
ceiveforgivenessrather than to talk or eat. Knowing she was
asinner, shewept in repentance, washed Jesus’ feet with her
tears, and dried them with her hair. “ Began towash” in Luke
7:38 means “to water with a shower,” and “kissed” implies
kissingrepeatedly. The“fragrant oil” of verse46 wasamixture
of various aromatic substances, far more costly and precious
than the “oil” commonly used for anointing the head.

Her conduct, comparedwith Simon’s, isdramatically differ-
ent. While he shows comparatively “little” love, she shows
“much.” Sheexpressesabundant appreciationfor theforgive-
ness Jesus offers and openly displaysher lovefor Him. What
a contrast to Simon’s disregard of extending the common
courtesies to Jesus!

3. What is the significance of the question, “Which of them
will loveHimmore?’ Luke7:42; 1 John3:10-11, 16-23; 4:19.

ComMENT: Simonadmitsthat theoneforgiven morewoul dfeel
the most obligated and should love more. Jesus succeeds in

The forgiving creditor represents Jesus Christ. The
professedly righteous man owing 50 denarii represents
Simon. The person in debt for 500 denarii represents the
woman sinner. ThisBible Study will analyze the attitudes
of the two debtors and the three questions around which
the parable revolves: “Which of them will love Him the
more?” “Do you see thiswoman?’ “Who isthiswho even
forgives sins?”
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causing Simon, by hisown admission, to pronouncejudgment
on himself for misconstruing thewoman’ sact, doubting Christ
Himself, and dishonoring his guest.

All three people knew thewoman had many sins, but Jesus’
declarationthat her sinswereforgiven—in contrast to Simon’s
condemnation—conveys great love. She, in turn, responds
by expressing lavish love upon Him. Christ waswilling to
forgive SimonasHedidtherepentant woman. However, while
both debtors in the parable are forgiven, Luke gives no
indication that Simon repented.

4. What is the significance of the question, “Do you see this
woman?’ Luke 7:44; 11 Corinthians 7:9-10; Hebrews 11:6; |
Peter 1:6-9.

ComMENT: Christ wants Simon to realize that her loving and
faithful attitudeiswhat isrequired for forgiveness. Hisempha-
sis is on the words “you” and “this.” Jesus could discern
Simon’s attitude. Simon saw nothing but the woman’s past
reputation as areckless, rejected, sleazy woman. Then Jesus
delicately and graciously exposes Simon'’s callousness, ha-
tred, and poor judgment. He al so points out to him the depth
of her repentanceandfaith. Her past may havebeenfull of sin,
but because of her genuinely repentant attitude, display of
love, and obviousfaith in Him, Jesus discerns adesirein her
tochangefrom her oldwaysand beginliving God’ sway of life.
5. What isthe significance of the question, “Who isthiswho
evenforgivessins?’ Luke 7:49; 5:20-25; Acts 13:38-41; Ro-
mans3:23; James2:16-17; |1 Peter 1:2-4.

ComMENT: Simon’s guests are surprised to hear Jesus taking
onthe divine prerogativeto forgive sin. He saysthat it is her
faith that brought forgiveness—not her tears, kisses, or oint-
ment. His last comment to her is “Go in peace” or “Go into
peace.” She receives Christ’s command to enjoy that peace
and live in the full realization of the peace that passes all
understanding.

Weareall debtorsinthesight of our just Creditor. All have
sinned, so none of us has away to discharge our debt on our
own. Christ can forgive all who truly repent of their sins
and turn to Him in faith. Through His willingness to take
our debt and blot it out with His own blood, we receive the
remission of our sins. Once freed from sin’s oppressive
debt, we must show our gratitude to Him by living in
holiness and loving service to others, glorifying Himin a
life of righteousness.




